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consummation. Thelterms t Vis^istadvaita ', 'ffarzraka ff'astro %
4 Pan-organismal Monism ', < Theistic Monism ? are not so com-
prehensive as the terms purnaism and (mystic unionism \ This
view has affinities with Practical Advaita understood as the
disappearance of the dualistic outlook. There is no common
ground between Pure Advaita as mvartavada and the degrees
of reality and Vaisnavism with its theistic tendency. But
there is rapprochement in the views of Practical Advaita or
non-dualistic experience as the absence of the dualistic or
:separatistic outlook and Vis'istadvaitic unionism. When Brah-
man is realized, He reveals His own nature, and then all
problems are solved or dissolved in direct experience.

For over 500 years, the method of expounding Vedanta
-as siddhdnta based on the principle of ' excluded middle '
had led to subtle dialectic and verbal disputations amongst
the schools and sects entering into the minutest details of
social life. Now, owing to the reign of secularism, religion,
especially Vedanta, is threatened with extinction and it is a
vital necessity to change the method of siddhanta into that
of synthesis with a view to discovering points of rapproche"
ment amongst the systems. The three chief Vedantic systems
are not contradictory but are complementary and interrelated
though they have their own individuality, and each system
has to be judged in the light of historic context. They all
agree that the mwnuksu seeks Brahmajndna and attains
eternal Brahmdnanda or mukti. They all insist on the efface-
ment of ahankdra or egoity or egoism as the chief means to
realize Brahman or the true Aham. While Advaita says that
the jiva as ahan-kara should go, Vis'istadvaita says that the
ahankara of jzva should go. The former affirms that the
(I' or aham is Brahman ; but the latter affirms that the (I 9
denotes itself, but connotes (I ? as its true Inner Self or